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cause, which, in the present case, has been accepted to
pervade the entire organism, then that pleasure would
have, certainly, pervaded over the whole of the organism;

for, the instrumental cause merely leads its own
operation to affect larger space. It is, therefore, that
a man, feeling too hot in the summer, when dips into
water, feels pleasure throughout the whole body.274
Having these difficulties in mind, the Naiyayikas reject
the above-mentioned view as absurd.275

It has been maintained above that the non-simul-
taneity of cognition is the most important reason to
reject the all-pervasiveness of Manas. To this the
Mimamsakas urge that the non-simultaneity of cogni-
tion is possible even if the Manas be regarded as ubi-
quitous, due to the influence of adysta which also has
been recognised as a cause of cognition.276

But the inclusion of adrsta to help the present case,
hold the Naiyayikas, is not quite justifiable; for, the non-
simultaneity of cognition, being the sure proof for the
existence of Manas., would then become an accidental
one {anyathdsiddba\ and there would remain no strong
reason to support the existence of Manas, and all the
arguments adduced above in support of the all-pervasive-
ness of Manas would have been frustrated with the
fallacy of dfrqydsiddhi277 Hence, the influence of adrsta
should not be accepted in this case even by the
Mimamsakas.

Again, the Mimamsakas hold that as Manas is an
instrument {karana)^ and as such, it is endowed with
the nature of producing cognitions in succession, like
all other instruments, there would be no simultaneity of
cognition, even if Manas were accepted to be all-per-
vasive. To this, the Naiyayikas reply that if the
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